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DR. WILLIAM 5. SADLER

Mereditl . Sprunger

[t was my good fortune to know Dr. William 5.
Sadler as a personal friend and colleague for more than
a decade in the early days of the dissemination of the
teachings of The Urantia Book, and | was honored to
serve as the officiating minister at his memorial service.
Although Dr. Sadler was an extraordinary person with
greal talents and diverse experience In sServing
humankind, he was also a warm and loving person
with a great sense of humor,

Dr. Sadler’s life experience unigquely prepared
him to serve as a pioneer in the fields of medicine,
psvchiatry, and religion. Asa boy he was not allowed
to attend public school after the death of his sister
because his parents were afraid he, too, might catch a
communicable discase. Thus, he received most of his
formal education from his parents and tutors and
through his own initiative.

While living in Wabash, Indiana. he spent much
time listening 1o a relative, General McNaught, one-
time chicf of scouts 1o General ULS, Grant, tell stories
about the Civil War. Further exposure 1o history came
from the library of General Lew Wallace, a close
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neighbor, who at the time was writing Ben Hur. Very
carly Sadler exhibited public speaking abilities. His
first formal speech was given at the age of eight when
he addressed a high school commencement in
Indianapolis on "The Crucial Battles of History."

At fourtecn he left home and moved (o Bartle
Creek, Michigan, where he started working at the
renowned Battle Creek Sanitarium headed by Dr. John
Harvey Kellogg. Mere, before and after work, he
attended Battle Creek College and organized a group
of students to study rhetoric and Latin. During a visit
to FL. Wayne. Indiana, the minister of a Christian
church discovered his remarkable knowledge ol the
Bible and speaking ability and asked him to supply his
pulpit during a two-week vacation. His preaching was
soeffective he received many letters of commendation.
The local newspaper, referring to his unusual abilities,
called him "the boy preacher.” When Dir. Kellogg’s
brother, William K. Kcllogg, began manufacturing
health foods, Sadler was employed as a salesman o
grocery stores. He was so successful the Factory had
trouble keeping up with the orders,

In 1895 Dr. John Harvey Kellogg, founder of the
Chicago Medical Mission, sent Sadler to Chicago as
director of the Medical Mission. Here Sadler was
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engaged in teaching, speaking, and working with
“skid row" people. He initiated and edited a magazine
which reached a circulation of 130,000 copies and
managed a large financial budget. While carrying this
heavy work schedule, Sadler also took training at the
Moody Bible Institute and graduated with the highest
grades in the history of the school.

Young Sadler sought training in speech at the
University of Chicago, and a woman professor, after
hearing his first speech said: "Get out of here, Tean’t
teach you anything. You're very bad; your gestures
are atrocious. But vou are so effective [ wouldn’t
change anything about you. I'll ruin you if I change
you." Many vears later when Dr, Sadler delivered a
commencement address at the University of Chicago,
she came up afterwards and said, "You're just as bad
as ever but so damn effective. You can just hold an
audicnce spellbound; T'm so glad that we didn’tchange
you."

Following his marriage to Leona Kellogg and
the death of their first child, both Sadlers enrolled in
the Cooper Medical College at San Francisco. While
inmedical school, Sadler was asked woteach Exegetical
Theology at the Seventh Day Adventist Seminary in
San Franciso. Inorder 1o teach, he was required to be
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ordained in the Seventh Day Adventist Church. Later
Sadler financed their medical training in special
detective work. Because of his daring and successful
exploits as an investigator, he was offered the top

executive position in the government agency which
became the Federal Bureau of Investigation,

After graduation frommedical school, the Sadlers
bezan their medical practice (ogether, Over the yeurs
many people and organizations sought Dr, Sadler’s
organizational shility, He became a leading ligure in
the popularization of preventive medicing in the country.
I 191 1 he gave up surgery lo enler into psychiatry and
went to Europe o study under Freud.

Dr. Sadler served as a professional in the Post
Graduate School of Medicine at the University of
Chicago and taught a course in Pastoral Counseling at
McCormick Theological Seminary for twenty-five
yvears. He was a popular lecturer at Lyceum and
Chautauqua meetings and authored foriy-two books.

Although Dr. Sadler had an outstanding career as
aphysician, leacher, speaker, and writer, he considered
his most important contribution to our world his
leadership of a little-known group called " The Forum™
who received the Uranria Papers and published The
Livansia Baok.
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The Lecturer

William Samuel Sadler, M.D,, F.A.P.A., the well-
known psychiatrist of Chicago, is a native of Indiana, For
thirtv-five years he has practiced his profession in Chicago,
for thirtv-three of those vears being associated with his
wife, the late Dr. Lena K. Sadler,

D, Sadler was onginally trained in surgery but,
following the first World War, gave up its practice and hos
since devoted himsell entirely o psyehiatey,

The Doctor was formerly professor at the Post-
Craduate Medical School of Chicago; is mow director and
chict psychiatrist of the Chicago Institute of Research and
Diagnosis; consulting psychiatrist Columbus Hospital:
consultant in psychiatry 1o the W, K., Kellogg Foundation;
arud for the post twelve vears has been professor of pastoral
psychiatry at the Preshyterign Theological Sceminary.,
Chicago. Dr. Sadler was a pioneer in inleresting ministers
in improving their work of persenal counselling through
profiting by the experience of psychiatric praclice.

Dor, Sadler was a pioneer lecturer before the old-1ime
lurger Chautaugua assemblies, whers, twenty-five or thirly
wvears aga, he intraduced the modern concepts of mental
medicine. For many years every Tuesday, from October
w Mayv, has been given over 1o teaching at the Chicago
Institute. Lecture-clinics are conducted for physicians,
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ministers, and the laity. These clinics cover the entire [eld
of psychiatry or mental medicine, or, as Dr, Sadler likes 1o
term it, "personology.”

The Doctor has written mere than a score of books,
being the suthor of such psychiatric works as: "Theory and
Practice of Psychiatry,” "Psychiatric Nursing,” "The Mind
at Mischiel,” "Growing out of Babyhood." "Piloting
Modem Youth," "The Quest for Happiness,” etc.

The Docter is a Fellow of the American Medical
Association, the American Psychiatric Association, and
the Aanerican Association Tor the Advancement of Science,
He is a member of the American Psychopathological
Association, amd numerous other allied medical societies
and scientific bodies.

Both by his writings and throwgh his lectures, the
Doctor has been @ consistent adyvocate of browd and rational
principles of psychiatry and was among those American
psychiatrists whoearly placed emphasis upon the importance
of the preventive aspects of mental hygiene.

The fact that the Doctor appears on this program to
lecture o the "Evolution of the Soul” s sufficient o
indicare that he does not adhere to those schoals of psychiatry
which are purely mechanistic or wholly materialistic. The
Doctor’s large professional experience coupled with his
hroad and non-mechanistic views of psychology and
pavchiatry, should guarantee that his discussion of the soul
will recopnize its spiritual aspects as well as its more
scientific connotlions,



The firsl readers af The Urantia Book cailed themseives The
Farwm.  As the orgarization grew, the Forum changed inla the
presant day First Urnnlia Society aof Chicago. These pictures were
takedt i the mid 30°% duving one of their social gaiherings,

During the last years of Ov. Sedier's ife he devoted maosat of Fis
working hours fo foslenng the individuals and orpanizations in-
volved with The Uranlia Book. He was fondy referred o 858 Faps
Saaler, the spiviteal father of The Uranfizc Book movemen'.
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The Evolution of the Soul

William 5. Sadler, M.I)., F.AP.A.

While science may essay 1o grapple with the problems
of organic evolution, the idea of the soul is a metaphysical
concept, The soul is mot a subject for scientilic investization,
thereflore must our approach on this oceasion be that of
philosophy, albeit we should not hesitate w call upon
bivlogy, psychology, and cven psychiatry to contribute
anything poszible 1o e fuller elucidation and a beter
understanding of our theme.

In the preparation of this discussion, | have amranged
the presentation under the following subdivisions:

[. Definiion of erms
2. What is personality?
3. The popular concept of the soul
4, Historical
5. The evolution of the soul
0. Mind and spirit
7. The cmergent soul
B, The nature of the soul
i Y. The destiny of the soul

itz publication. These sarly readers fonged for and worked toward

The Forun, shown here at a picnic in the fate 30's, gathered to read The Urantia ook
the day the book would be widaly avalazbie v bask slaros.

many years befare




The human soul, at least during our femporal lite,
does not exist as an entily aparl from man’s other
cndowments and equipment of body, mind, and spiri. I
will. therefore. be helpful in our study of the soul, if we
pause to fully define our concepd of these other componcnts
of the human being—those Mactors of persenality with
which the soul is o intimately associated,

L. DEFINITION OF TERMS

[. BODY. The material or physical orgamism. The
physical structure of man; the material part or nature of man
a5 contrasted with the mind. Man’s body is composed of
living cells—in number cstimated at from 10 to 12 rillion.
These myriads of cells are organized into differentiated
flissucs composing the varous “svstems,” such as the
digestive, circulatory, respiratory. and nervous systems.
The human brain with its iwo associated nervous sysicms
consisls of ne less that 10 billion individual living cells.

2. MIND. Thart part of the human organism which
feels, perceives. and thinks. The intellectual nature of
mian as contrasted with the physical. Steictly speaking,
mind docs not emhrace either the emotions or the will,
Mind is the sum total of those hurnan activities by means of
which man responds as an imegrated and dynamic organism
to external forces or internal stmull of ides-asseciation or
emwdional impulse.  Mind represents man's organized
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totality of conscious and unconscious {subconscious)
experience at any moment a5 refated to his memory of the
past and his attitude tovward the fulare. Mind 15 often used
synonymously with inteflect.

Mind is also veed as a synonvm of PSYCHE. The
iden of the psyche has ranged from the “principle of life"
tothe "soul” and even to the "spirit” of man. More recently
its scope has been limited to the entirety of the nonphysical
experience—the mind in every phase of activity plus the
emativmal nature and its associated endocrine functions.
This concept regards mind as an "organ”—one of (he
numersus organs or syslems comprising the human
Or g ism,

Mind Munction 15 not limited to the brain; it embraces
the activities of all the masrer Hisues, the brain and all of
both nervous systems—the cerchrospinal and the
vegelative. But the brain does not secrete thought us the
stomach secretes gastric juice, The brain and associated
nervous systems is an organ which mind functions
somewhat as a pianist plays a piano,

[ view mind as functioning in three phases, or on
three levels: The "consciows” or ordinary domaoin of
AWHATEHESS, and the realms af the
“unconseions"—embracing both the seefeonserony and the
superconseicus. The subconscious comprises the biclogic
reservoir of lalent memory and constitutes the arena of the
dream-world, The superconscious is the higher [evel of
man s idealistic thinking and in its highest reaches impinges
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upan the spiritual level of human experience.

3. SPIRIT. Many nonmechanists look upon man as
consisting of three parts—body, mind, and spirit, Mind and
body represent man’s material equipment—his biological
inheritance—his evolulionary acquirement, Man's spirit is
adivine endowment—ihe gift of God. We read in Job 32:8
"But there is a spirit in man: and the inspiration of the
Almighty giveth them understanding,”

‘This spirit gift is not a part of man's biologic natmre;
it is a divine bestowal, Perhaps it is because of this spirit
endowment that man con be said w have been made “in the
image of God." This Spirit Monitor comes to indwell the
mind of man at the hour of the completed emerzence of his
moral noture—ithat moment in human development when
man becomes a sroval befmg—a [mee-will creature having
the power o choose between right and wrong. between
aood and evil, and the arrival of this Spint Monitorsignalizes
the birth of conscience, And this conscience which tells the
mind always 1o do right, but never what is right, is the child
ol material mind evolotion and not as the poet exclaimed:
"The voice of God to the soul.”

This spirit endowment of the human being is not a
personal entity; normal man is nota double personality—part
material and pan spiritual. This spiril gift is a pre-personal
fragment of the living God; it is the Divine Presence. The
Apostle Paul dizcerned this truth when be alluded to man’s
body as being "the temple of the Holy Spirit."

This indwelling spirit joumncys through life with us,
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ever seeking to augment our spiritual insight and lead us
into the appreciation of higher cosmic meanings and the
realization of enhanced spiritual values.  And when our
life race has been run in emporal form—when the mortzi
life 15 1o end—"Then shall the dust return to the eands as i
was: and the spirit shall return unto God who gaveir" Eccl,
1255

2. WHAT IS PERSONALITY?

Personality 15 the sum total of man’s equipment and
cxperience; it is the wality of all that man s and does,
Since I look upon man as being endowed with & gift of
divine spirit. you could hardly expect that I would attempt
to define personality,  Frankly, personality baffles me. |
ohserve personality 10 [unclion wpon six levels—the
physical, the intellectusl, the cmotional, the social. the
maoral, ad the sparitual, but when T putall of these activitics
with their churacteristics of attitude, motivation. and
behavior, together—when 1 add them up, | find in the
resultant totality of perscnality so much that was not
abservably pre-existent in these component factors, that 1
am inclined to become a Gestaltist and conclude that parts
derive their meaning from the whole—that the whole is
something more than the sum of s parts.

Personality cannot be defined because it is
UNIQUE-—nm only that each individual is a unique
personality, but that selfsame individual is ikewise unique




a1 ench moment of his mortal existence.  Personality is
something which is relatively free from the domination of
e otherwise universal Lw of antecedent causation,

We commonly speak of thinking, fecling, choosing,
loving, hating, and acting, but we actually know linle or
nothing about such phenomena, What we are really talking
aboul = the PERS0ON who does any or all of such things.

While not attempting to define personality as such, |1
would offer vanous sugzestive defimitions of personalily
i we observe it functioning on the six levels alrcady
referved Lo,

1. The physical level. The general phvsical
AppeaTance—eXpression, siamee, posture, voice, hair, smile,
and even the attire, Health—charm, "It The sum total of
one’s physical endowments. The biologic domain of
physiology and anatomy.

2. The intellectuald level, Self-consclousness
—memory and imagination. The ability to know —under-
standing and insight. Reason, rellection, and judgment.
Criginality. The sum total of innate and acquired disposi-
lions, impulses, endencies, and propensitics.  The "dy-
namic organization within the individual of these psycho-
physical systems which determine man’s unique adjust-
ment to his environmenl.” The doman of psychology.

3, The emorional fevel,  The province of the
emotional life. The challenge of self-control.  The
femperamental aspects of behavior as exemplified in
imtroversion and extraversion.  Vivacity and enthusiasm.
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Courage and forcefulness. The sense of humor, Love and
hate. The far-flung emotional and sentimental life. The
domain of endocrinology—ithe ductless glands,

4. The social level, Tact. adaptability, and
co-operation. Faimess, Kindness, and tolerance. . Leader-
ship.  Urbanity—ueven the handshake, The ol social
stimulus value of an individual. The domain of sociology.

3. Themorallevel,  The appreciation of the su-
preme values of selfhood. The realization of the worth-
whileness of human life, A philosophy of life. Stamina.
honesty, and endurance, Conscientiousness. On this level
wisdom 15 attained and character is developed, The sum
tatal of the moral worth of an individual. The domain of
philosophy.

6.  The spivitwal fevel.  The ideal of the perfect.
Idealism and altruism. Friendship, The reverence of truth.
heauty, and goodness. Cosmic insizhl—universe citizen-
ship.  Worship—God-consciousness,  The idea of the
fatherhood of God and the brotherhood of man. The sum
total of man’s spiritual attainment—actual religious expe-
rience. The domain of religion and theology,

Other factors embraced in personality are: our habits
and habital trends. Interest and tastes, Oor wishes and
longings. Our fears and anxieties. Our estublished behav-
ior patterns. WILL is a function of wral personality.

The term SELF is hardly a synonym of personality,
and the conception of the EGO is still more restricted. The
self refers more to the totality of the subjective
13



CcomsCiousness—aeonsciousnaess of ourcentinuing and func-
tioning identity—the awareness of personalbity.

Wi have concernaed ourselves with all of this discussion
of bady, mind. spirit, and cven personality without having
once alluded tw the tile and subject of this paper—"The
Evolution of the Soul.” So far we have hardly made
mention of the 30UL, Our purpese in thus bandling the
subject is to create a proper “frame” lor the further (ull and
extensive discussion of the human soul—ils origin, natre,
cvolution, and eternal destiny.

3. THE POPULAR COMNCETT
OF THE 50UL

In popular usage soul 15 vsed synonymously with
mind amd imerchangeabsly with spirit. Spirit is sometimes
used to denote a “disecmbodied soul.”  The soul is very
generally conceived as being the immaortal or surviving par
of man. Jung postulates an inner and outer personality and
calls the inner the soul or anima.

Webster gives three definitions of the soul, as fol-
loars:

1. Man's moral and emotional nature as
distinguished from his intellect; as a man with more soul
than brains: hence. expression which effectively presents
or arouses emotion and sentiment,

2 Thie seat of real life, vitality, or action; the
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animating or essential part; the vital principle sctuating
anyihing.

3. An entity conceived as the essence,
substance, animating principle. or actuating canse of life,
or of the imdividual life, especially of life manifested in
psychical activities; the vehicle of individual existence,
separate in nature from the body and usually held o be
separable in cxistonce,

The present-day concept of the soul is hazy, indefinite,
and ranges from the idea of being synonymous with the
psyche to that of a disembodied spirit. 1t will later appear
that my concept of the soul is something very precise and
definite and in no way akin to these popular conceplions or
dictionary definitions,

4. HISTORICAL

In the comception of the aimurn the Hindu teachers
really approximated the ides of man’s being indwell by a
divine spirit despite their failure to perceive the personalicy
continuity of the soul beyond death. The Chinese recognized
two aspects of human personality, the yang and the vin, the
soul and the spirit, The Egyprians and many Africen tribes
believed in two lactors of personality, the fa and the ba.
The soul was not usually believed 1o be pre-cxistent, only
the spiril.

The inhabitants of the Nile Valley believed that each
Tavored individual had bestowed opon him at birth, ar soon
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thereafter, a protecting spirit which they called the ka.
They taught that this guardian spirit remained with the
mortal subject throughout life and passed on before him
into the future estate, On the walls of a remple at Luxar,
where is depicted the birth of Amenhotep 111, the litle
prince is pictured on the arm of the Nile-god, and near him
is another child, in appearance identical with the prince.
which is a symbol of that entity which the Egyptians called
the ka. This sculpiure was completed in the fifteenth
century B.C.

The ka was thought to be 4 superior spiril genius
which desired to guide the associated mortal soul into the
better paths of temporal living but more especially to
inMuence the fortunes of the human subject in the hereafier.
When an Egyptien of this period died, it was expected that
his ka would be waiting for him on the other side of the
Great River. At first, only Kings were supposed Lo have
ka's, but presently all righteous men were believed fo
possess them,

Every race of humankind has a word equivalent to
the concept of soul, Many primitive peoples belicved the
soul looked out upon the world through human eves:
therefore, did they so cravenly fear the malevalence of the
“evileye." They have long believed that “the spirit of man
i5 the lamp of the Lord.” The Rig-Veda says: "My mind
speaks to my heart.”

Many primitive tribes believed that both plants and
animals have souls, From time immemorial the soul has
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been associated with the breath, Even the Old Testament
carries s connotation, sayimz:  “And the Lord God
formed man of the dust of the ground, and breathed into his
nostcils the breath of life; and man became a living soul.”
Gen. 217,

The thealagians have variously taught that the soul is
# divine endowment which is bestowed at conception, at
Birth, at baptism. or at conversion—the new birth,

The ancients located the soul m vamoos bodily
argans—ihe eyve, the liver, the heart, or the brain. Some
thought it resided in the blood.  In the doctrine of
reincarnation it is the soul that refurns toearth to live again
in some new bodily form—either animal or human.  The
theosaphical concept of the soul regards it as including all
of man’s nonmaterial nature—a “frogment of
conscioustess—God.” But they likewise atach the same
idea to cvery living thing.

The soul has been associated with the fiery flame and
alsn with the shadow of the body. The Greeks connected
the soul with the selland the Tews with the life. 1t has alse
been associated with the reflections of the self in water,
Some modem psychologists and psychiatrists, when not
viewing the soul as i mene superstition, hive associated it
with the bizarre activities of the subconscious mind.

Many of the oriental as well as some of the cocidental
fuiths have perceived that man is divine in hentage as well
as anmmal in origin. The [eeling of the funer presence in
addition tebelief in the external omnipresence of ity has
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eternal life in which 1o aitain such levels of spiritoal
develepment,

Though the mission of our indwelling Spirit Monitors
is spiritual in nature, they must, perforce. do all their work
upon an intellectual foundation, Mind is the human soil
from which the Spirit Monitor must evolve the immaoral
soul with the co-operation of the choosing will of Lhe
indwelt personality.  Mind is the mediator between the
material self and the Spiritual Presence—belween mailer
and spirit.

There is a costric wnity in the diverse mind levels of
the universal intelligence. Intelleciual selves have their
origin in the cosmic mind much s nebulae take origin m the
cosmic energics of universe space. On the human level of
intellectuality the potential of spirit evolution becomes
dominant with the consent of the moral mind, the human
WILL, because the human personality is endowed with the
creative presence of an entity-point of absolute valug—the
hestowed Spirit Monitor. But such a spirit dominance of
the material mind is conditioned upon two experiences:
This mind must have evolved to the status of moral dignity,
and the material self must choose 1o co-operate with the

indwelling spirit in this amazing partnership undertaking of

creating and fostering an evolving soul,

Mlind is the arena in which material creatures live, are
self-conscious, make decisions, choose God or forsake
Him. and eternalize or destroy themselves. Evolutionary
ming, apart from spiril, can never become an cternal
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persanzlity; the Spirit Monitor, apart [rom creature mind,
cannol achieve our concept of personality.

Material evolution has provided us with a life
miechanism, our bodies; the Universal Father Himself has
cndowed us with the purest spirit veality known in the
universe—a fragment of Himself. But into owr own hands,
subject to our decisions, has been given mind. and it is by
mind that we chioose to live or die. It s within this mind and
with this mind that we make those moral decisions and
spiritual choices which enable us to achieve spint-likeness,
and spirit-likeness is God-likeness,

Mortal mind is o temporary intellect system loaned to
human beings for use during & material lifetime, and as they
use this mind. they are either accepting or rejecting the
patential of cternal existence. Mind is all we have of
universe reality that is subject to our wills, and the emerging
soul will surcly embody and Faithfully portray the harvest
of the emporal decisions which the monal seIf is making,
Human consciousness rests gently upon the electro-chemical
physical mechanism below and delicately impinges upon
the bestowed spirit energy above, OF neither of these two
syslemns 15 the human being cver completely conscious
during his mortal life:  therefore, must he work quite
exclusively in and with mind, of which he is conscious.
And it is not so much what mind comprehends as what mind
degires to comprehend that insures eternal survival; it is no
somuch what mind is like a5 what mind is seiving tobe like
that constitutes spirit identification. It is not =0 much that
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1. The human mind and all cosmic influences
amecedent thereto and impinging thereon.

2. The divine spirer indwelling this human mind and
all potentials inherent in such a fragment of absclue spin-
tuality together with all associated spiriiual influences and
factors in human lite,

3. The relationship between marerigl mind and di-
vite spivit, which connotes a valee and carries a meaning
nol found in either of the contributing factors to such an as-
sociation. The reatity of this unique relationship is neither
material nor spiritual but something in between—a sort of
transition or cosmic mid-reality. And in consequence of
the continued and co-ordinated ministry of this mind-spirit
partnership of the human and the divine, there is experi-
enced the progressive evolution of the immormal soul.

This supernal transaction of evolving the mmonal
soul is made possible because the montal human mind is in
contact with superanimal realitics; it possesses o super-
material endowment of cosmic mimistey which inswres the
evolution of a moral nature capable of moking moral
decisions, thereby effecting a bona fide creative contact
with its asseciated spiritual ministries and with the
indwelling Spirit Monitor.

The inevitable result of such a contactual
spiritualization of the human mind is the gradual birth of
the soul, the joint offspring of the material mind, dominated
b o haman will that ceaves to know God, working in liaison
with the spititual endowments of the human being which
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are under the over-control of an actual fragment of the very
God of all creation.  And, thus the material and mortal
redlity of selffwood transcends the temporal limits of the
physical life machine and amtains a npew expression of
spiritual identification in the evalving vehicle for selfhood
conlinuity, the emerging immaorntal soul.

7. THE EMERGENT SOLUL

The mistakes of mortal mind and the errors of human
conduct may markedly delay the evolution of the soul, but
they cannot inhibil such an evolotionary phenomenon
when once it has been initiated by the indwelling Spirit
Monitor with the co-operation of its associated mind and
with the consent of the creature will. But at any time prior
e mortal death this same material and human will is
empowered to rescind such a choice and to reject survival,

At any time before ctermnal tusion with the Spirit
Monitor, the mind-soul of the evolving and ascending
creature can choose 10 forsake the doing of the will of the
Heavenly Father. Fusion with the Spirit Monitor signalizes
the fizct that the emergent soul has eternally and unreserved|y
chosen to do the Father's will with a finality of choice that
is tantamount 1o irrevocability.

But the soul does not make final decisions until it is
fully divorced from material association with the mortal
mind except when and as this material mind delegates such
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suthority freely and willingly to such an evolving soul.
Druring the mwetal Bife the will of the sclf, the human power
of decision-choice, 15 resident in the material mind: as
terrestrial mortal growth proceeds, this sclf, with its priceless
powers of eternal choice, becomes increasingly dentified
with the emerging soul entity; after death the surviving self
is completely identified with the evolved soul and its
associated spirit,

The soul pantakes of the qualities of both the human
miinud and the divine spirit but persistently evolves toward
augmentation of spirit control and divine dominance through
the evolution of a mind function that is increasingly co-
ordinate with true spirit values. Dut this evolving soul of
potential Eternaliter destiny is neither material nor spiritual;
though it is the child of the human mind and the divine
Spirit, it appears 48 a dew fupe of universe personality-
relity.

The immortzl =oul is not just a svnthesis of the
ancestral material mind and the antecedent Spirit Monitor.
The surviving soul 1= something more than & material
mortal plus a Spirit Monitor,  No universe creature can
[orecast the eternal desting of a fragment of Absolute Deity
united to the perfected surviving personality of a finie
creature of ime—a son of the Universal Father—a child of
the living God.

Many of the concepts embraced within this
presentation of my theory of ihe evolotion of the human
soulare net original* with me, but | have deemed i best not
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to encumber this discussion with numerous quotations,
citations, and acknowledgemenis.

8. THE NATURE OF THE SOUL

Throughout the mind functions of cosmic intellizence,
the totality of mind 15 dominant over the parts of intellectual
tunction, Mind, iniisessence, is lunctional unity: therefore
dogs mind never fail to manifest this constitutive umity.
cven when hampered and hindered by the unwise actions
and choices of a misguided self. And this unity of mind
invariably seeks for spinit co-ordinanon on all levels of its
association with selves of will dignity and survival
prerogatives,

The material self, the ego-cntity of hman identity, is
dependent during the physical existence on the continuing
lunction of the material life vehicle, on the continued
functicning of that unbalanced equilibrivm of energies and
intellect which has been given the name fife. But selfhood
of survival value, selfhood that can transcend the experience
of death, is only evolved by establishing a potential transfer
of the identity of the material self from the transient life

“linihe case of same ol my “Barmewed " concepls whichare unpublished,
Talestred to give credit oo the original sources. While permission b make
use of this matersal wis gramted, e regquest o accord acknowled gemen
was denied.
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machine—the material body—io the more enduring and
immartal nature of the emergent soul and on beyond to
those levels whereon the soul becomes infused with, and
eventually attains the status of, true spirit reality,

This supemal act of making the ransfer of the monal
self from material association and desth to spiril
identification and hifeis effected by the sincerity, persistence,
and steadfastness of the God-seeking decisions of the
human candidate for eternal lite. The act of the creature’s
choosing to do the will of the Creator is & cosmic value and
hus a universal meaning which is immediately reactied 1o by
some unrevealed but creative and potent spiritual force.
And, in human experience the consequence of this
repercussion is the genesis and cvolution of man the future
out of man the present, the birth and beginning emergence
of the immortal soul.

The masivaiian of faitlh makes experiential the full
realization of man’s sonship with God, bul acrion,
completion of decisions, is essential 1w the evolutionary
attainment of consciousness of progressive identity with
cosmile acinadity. Faith transmidtes potentials (o actuls in
the spiritual world, but potentials become actuals i our
finite realms only by and through the realization of choice
experience. But choosing to do the will of God joins
spiritual faith to material decisions in personalily action,
and thus supplies adivine and spiritual fulcrm for the more
eftective functioning of the human and material levernge of
Gud-hunger and God-choosing.
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When the development of the inelleciual nature
proceeds faster than that of the spiritual. such a sitwation
renders partial communication with the Spirit Monitor
both difficult and dangerous. Likewise, over-spiritual
development tends 1o produce a fanatical and pervened
interpretation of the spirit leadings of the Divine Indweller.
Lack of spiritual capacity makes it verv difficult to transmit
o o material intellect the spiritual values resident in the
higher super-consciousness. It is 1o the mind of perfect
poise, housed in a body of clean habits, stabilized neural
energies, and balanced chemical Tunction—when the
physical, mental, and spiritual powers are intriune hanmony
of development—that a maximum of light and truth can be
impurted to the material mind with but a minimum of
temporal danger or risk to the real welfare of such 2 human
being.

9. THE DESTINY OF THE S0OUL

Man’s soul evolves from a malerial beginning to
supernitl cosmic heights and to an eternal spintual destiny.
And while such an emerpgent soul may pass through an
infancy and immature youth—may indeed have once been
i "toddler”—it can never become old and senile. Souls do
nat grow old and deteriorate—they are made of "better
substance,”

Erernal survival is wholly dependent on the divinity
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concepl of the moctal mind and on the survival potential of
the immortal soul, When the mind helieves God and the
soul Knows God, and whemn, with the fostering spirit, they all
degire Crodd, then is survival assured. Limitations of imtellect,
curtailment of education, deprivation of culiure,
impoverishment of social status, even inferionity of the
I stacedards o morality resulting from the unfcrunate
lack of educational, cultural, and social wdvantages, cannot
imvalidane the presence of the divine spiritin such unfortunate
and humanly handicapped but believing individuals. The
indwelling of the Mystery Monitor constitutes the potential,
and insures the possibility, of the mceplion, growth, and
survival of the immortal soul,

The ahility of human parents [0 procreste is not
predicated ontheireducational, culiural, social, oreconomic
status,  The union of the parental factors under natoral
cenditions is quite sufficient to initiate offspring. A human
mind discerning right tnd wrong and possessing the capacily
(o worship God, i working unicn with the indwelling
divine spirit, is all that is required in that mortal to initiate
and foster the production of his immaortal soul of survival
qualities—if such a spirit-cndowed individual secks (rod
and sincerely desires 1o become like Him, henestly elects
"o do the will of the Father in heaven,”

The mortal career, the soul’s evolulion, s ool so much

a probation as an education.  Faith im the survival af

supreme vialues is the core of religion; genumne religious
experience consists o the union of supreme values and

M

CoSmic meanings a5 4 realization of universal and divine
reality,

Insafar as man’s evolving soul becomes permeated
by truth, beauty. and goodness as the value-realization of
God-consciousness, such a resultant personality becomes
indestructible. [Mhere is no survival of eternal values in the
evolving soul of man, our mortal existence is devoid of
meaning, and life itsell is but a tragic illusion.

Adter death the material body retums 1o the elemental
world from which it was derived, butl two nonmaterial
tactors of surviving personality persist: The pre-existent
spirit, with the memory transcription of the mortal career.
and the surviving immorial soul with its possession of
personality identity. These phases and forms of reality,
these enee kinctic but now static formulas of identity, arc
essential 1o repersonalization on the spirt worlds: and it is
the reunion of the divine spirit and the immortal soul that
reassembles the surviving personality, that reconsciousizes
voualthe time of your cosmic awakening subsequent to the
death-transit.

The great goal of human existence is to attune o the
divinity of the indwelling spirit; the great achievement of
mortal life is the attainment of a true and understanding
consectation 10 the elernal aims of the divine spirit who
wiits and works within our minds, But a devoted and
determined effort o realize eternal destiny is wholly
compatible with a light-hearted and joyous life, with a
successtul and honorable career on carth.  Co-operation
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with the divine spirit does not entail self-torture, mock
piety, or hypocritical and ostentatious sclf-abasement; the

ideal lite is one of loving service rather than an existence of

fearful apprehension,

When the evolving soul and the divine spirit are
finally and eternally fused, each gains all of the
expericnceable guolities of the other. This co-ordinane
personality possesses all of the experiential memory once
held by the ancestral mortal mind and now resident in the
emerging soul, and in addition thereto this potential
Eternaliter embraces all the experiential memaory of the
Spirit Monitor. But it will require an eternity of the future
foradivine spiritever completely toendow such a personality
partnership with the meanings and values which the Divine
Manitor carries forward from the eternity of the past,

When a mortal ascender finally fuses with his
indwelling spirit. he has found God as God has revealed
Himself to such an ascender. And having found the
personal revelation which the Universal Father has made to
the individual creature, the ascender now embarks with that
very revelation upon the long voyage of universe discovery
in quest of the central presence and the cternal personalhity
of that divine Father.

And so does man pass from the dependence of cosmic
childhood to that supernal height of universe citizenship
wherein he actually begins 1o take part in the fascinating
drama of eternity as it majestically wnfolds the eternal
purpoese of the Gods. And throughout all of this intrigning

)

and cndless cosmic career the immortal soul of this
ascending Eternaliter is functioning in everlasting
asspciation with his one time spirit seli—man’s devoted
comrade, his most intimate friend, his loving guide and
lowal helper—the understanding Spirit Monitor of the days
in the flesh and now the inseparable companion of the
never-ending adventure of the exploration of the Universe
of Universes throughout the etermal ages.

For literature about The Urantia Boak, or for additional
copies of this lecture, please contact:
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1790 30th Strect
Boulder, C0 0301
Phone (303) 447-2418

For information about study groups, confercnces,
social functions, and fellowship with readers of The
Uranita Book worldwide, contact:

The Fellowship
529 Wrightwood
Chicago, I1. 60614
Phone (312) 327-0424
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Afterword

This lecture was given by Dr. William S, Sadler
fourteen years before publication of The Urantia
Book.

To mamtain s flavor and sivle, this hooklet is
preserved with the original textand punctuation exactly
as it was produced i 1941,

As you can see from the fooinote on page 27, Dr,
sadler indicated this material was being presented
with the permission of the Revelators. We hope you
have enjoyed reading "Evolution of the Soul” and we
would appreciate your comments,
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